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Loetey, 0

For the Christian Messengor,
NOT I, BUT CIHIRIST.

Who was the author of my birth,
The gunrdinn of wy yuuth{ul years?
* In gladnessavho enriched-my mirth?
In griel who wiped away my tears ?
& ot I, but Christ,

Who first unsealod my sleeping oyes
To see my guilt, and need of grace?
Who bade my sinful soul arise
And seck wn injured Father's fioe ?
, Not I, but Ohrist,

He on the eross, my Surety, died,

By Him the claims of God were met :
ith Jesus | am orncified, -

Nevertheloss I live, and yet

ot I, but Christ,

Bought with the blod of God's dear Son,
Who gave Himselt in love for me ;
Saved, not by works which [ had done,
What henceforth must my motto be ?

Not I, but Christ.

And while my life and labours last,
Whom shall T lnud in grateful lays ?
And when my life on earth is past,
Who shall receive the crown of praise ?

Not I, but Christ,

Tivorny Hanrvrey,
St. Join, N. B, "
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Aeligions,

THE FUTURE STATE OF TIHE
WICKED,

LETTER 11,

or of the sea, It ocours in the New
Testament in one of its forms, and as
applied to future time, about 130 times ; of
these in 118 passages it is applied to God
or Christ, their honors and blessedneoss, or
to Obristians, and the everlasting life thoy
gain ; 12 times it is applied to the punish-
ment of the wioked. Yiwricted usage of
the phrase itself thore is none. Everlast-
ingnoss of blessedness and of misery is
described in the New Testament only by
this word, and the word i< never used there
in a fature sense of anything besidés.
There is in it none of the uncertainty for
which some men pload,

If uny wish to asoertain whether it mean
‘“spiritual” they will find ample negative
evidonco in a little treatiso of Moses
Stuart's, published in 1829,

V. ErerNar Lire--Drari.—The mean.
ing of these words is given in the first
Lotter, Kach begins on earth, and is
portected after the judgment. But as
theso words enter largely into the contro-
versy, it may be worth whilo to examine
them at more length, Is ** eternal life"
mere existence, so that he who is without

|it s not? And is death the opposite state

~non-existence ? That is practically the
poift in dispute,

The idea of life pervades the New
Testament. [t is found again and again
in our Lord's teaching and in the epistles,
In the Gospel of John life, real life, eternal
life, is reprosented us beginning in a new
birth, wherein by believing in the name of
Christ men become sons of God [Jno, i
12]. Prior to this change wmen are in
death [Jno, v. 24); after it their everlast.
ing life is begun. The same truth appears
and rcappears, Till we cat the flesh acd
drink the blood of tho Son of man—=i, e,

Norws : Meruons, Canons, Syress or Tneoroay | a8 our Lord Himself explains these words,

v DESTRUCTION = PUNISHMENT AND OHASTISE.

MENT == KVERLANMING — ErerNaL Livs, Dearn—
GuenesNa—=Tig® Wratn or Gop — Tux In.

MORTALITY OF THE SuvL,
( Concluded,)
IV. * Kvervasting,” * For Even
Axp Ever"—I have heard men say, *
Kverlasting, oh, it may mean anything,

till we believe, till by His word aund

no life in us [Jno. vi. 53, 47, 68]. Till
then we are dead; after we believe we live,
John himself repeats the truth by telling
us in his gospel that if we believe not the
wrath of God abideth on us; or, as he
explains it in his epistle, * We know we

It is used in Soripturo of the hills and of have pund from death unto life, because
covenants that have long since ended.|we love the brethren, while if a wman love
Some hold that it means * age-lasting,’|not his Lrother he abideth in death” [1 Juo,

and translate it * timestate, Others think
that it means, * spiritual’ We cannot put

iii. 14].
The truth comes out in the writings of

dependence upon that word.” But the|Paul with additional olearness. Sinners

word has a definite moaning notwithstand-
ing. Happily its moaniugﬁl in old Greek
clear enough.  Aristotle, the tutor of Alex.
ander.the Great, has oxplained it at length.
In describing the highest heaven as the re.
sidence of the gods he says that as to the
things there time unever makes them grow

are there represented as by nature dead
unto God, as dead unto righteousness as
dead through sins, Christians, on the
other hand, are said to be alive unto God,
as alive unto righteousness, as no longer
dead through sins, though they are dead to
the elaims of the luw, but as made alive in

old ; neither is there any ohanso of any of | COhrist, and as risen from the dead with

them., They are unchangeable and pas.
sionless, um'y having the best, even the self.
sufficient life, they coutinue through -all
(atona) eternity. For the word itself,
sccording to the ancients, divinely ex.
ressed this. For the period which compres
onds the time of every one's life, beyond
which, according to nature, nothing exists,
is called his aion (eternity). And for the
same reason also the period of the whole
heaven, even the infinite time of all things,
and the period compiehending that infinity
is aon (eternity), deriving its vame from
aet “'NQ always being, immortal and
ivine.  Wheuce also itis applied to other
things. to sowe indeed accurately, but to
others in the law signification of being and
of living. (De Cmfo. Lib, 1. ¢. 9,)

And this word is the one which is used
by the Alexandrian translators of the
Septuagivt to render leolam, an expression
to which Geseuius assigns as its proper and
primary meaniog the sense of (ewigkeit)
eternity. Indeed, he gives no other mean.
ing, only remarking that with the Hebrews,
a8 with us, it was used somewhat loosely,
It is in short, our English word * for aye,"
aud is used in the sawme way,

Buch is the common meaning of the
word. As to Bible usage, it is seldom
found in the Old Testament, exoept in the
pro sense; and in the New, when
ap to future time, it is found in that
sonse alone unless we regard its uwwo.
to the wicked as an exception, We never
find the word : used figuratively of the hills

Christ. Taey are, therefore, exhorted to
be holy .as b ing alive from the dead, and
to make dead their membors that are upon
the - earth, This teaching pervades the
epistles [ Rom, vii. 11, 3, 4, viii, 10, Eph.
il. 46, Col. ii, 183, iii, 14, 10, Gal, ii, 19
—31, vi. 16, 2 Cor. v. 17, I Pet. ii. 5], hud
is set forth in various imagery.

Side by side with these statements are
others in which death is spoken of in its
literal sense.  Our Lord spoke of the death
He was to accomplish at Jerusalem ; and
Puul was ever being given up to death for
Jesus's sake (2 Cor. v, 11), . The question
may arise, Is the death of the wicked liter-
al ?Y Do they cense to be ? and the answer
is plain. The literal - sense cannot be the
true one, for . Christians are said to have
passed out of death, and yet they die ; while
sinners are said to be dead and to abide in
death, and yet they are living ; to say noth-
ing of the fact that descriptions of that death
when completed in the other world all speak
of suffering and anguish that forbid the idea
of annihilation. We obnelude, therefore,
that the life and death of which our Lord
and His apostles so constantly speak are not
literal; but “ spirvitual.” The life belongs
to men who were living before they received
it, and who are still to die. And the death
describes the present state of men who are
now alive. Men object to the term
* spiritual " as applied to death, but it is as
intelligible as the Afxmlu'l phrase, *“ Ye as
living stones are built up a spiritual house.”
And the thing itsell is clearly Scriptural,

Spirit we have unicn with Him, we have.

Halifax, Nova Scotia, Wednesday, November 16, 1870.

How life and death came to be thus used
it is not difficult to ascertain. Whenever
men go beyond the objects of their senses
and of their consciousness or reflection, they
are obliged to employ words which have
originated in one or other of these sources,
and to use them in a qualified sense.  Every-
thing we say of God, of Heaven, and of
Hell is described in such words. Life,
morcover, is of all things most dear ; and
death is, as Aristotle describes it, “of all
fearful things the most fearful.” Both words
moreover, naturally describe states in rela-
tion to acquittal or condemnation, to feeling,
consciousness, activity. enjoyment. This
figurative usage is quite common in the Old
Testament, and was familiar'to the Jews in
the days of our Lord,

But still further light may be thrown on
these terms. All words are best known
through their opposites,and it may help
the student to understand the doctrine of
Seripture if I give u list of the Seripture
ogpooites of eternal Nfe, the antithetic
phrases as they are called 1

Shame aund everlasting contempt. ~ Dan.

il 2. g
Eterval punishment (or chastisement.)
Matt. xxv. 46.
Perishing. Johu iii. 185, 16, x. 28.
Abiding under God's wrath, John iii. 36,
Coming iuto condemnation (krisis.) John.
"W
Indignation (thumos) and wrath (orge)
tribulation and anguish, Rom ii. 7,
8, 9.

Death. Rom. vi. 2128,

Destruction or ecorruption  (phthora).
Gal. vi. 8,

Infe, in the sense of cternal life, has

the following opposites :— d
Perdition or destruction. Matt. vii. 18,
14.

Being cast into hell (Ghehenna) fire.
Matt. xviil. 9, Mark ix. 43—45.
Condemnation (krisis). John v. 29.

Death, in the comprehensive sense in

which it is applied to men while alive
on earth.
Rom, vii. 10, viii. 6, 1 John iii. 14.

** Kternal death” it will be unoted, is a
phrase not found in Seripture. The com-
mon opposite of ** eternal life"” is simply
* condemnation and wrath.”

Though * eternal death " is not a
Scriptural phrase, * the second death” is.
And *““this awful sccond death” is what
men have to fear, It is in fact the punish-
ment that awaits the ungodly, hat is
this, it is said, but annihilation ?

Tho phrase is found only in Revelation.
The opposite is either the first death, or
the death in sin in which bad men are
found. ** Be thou faithful unto death, and
the second death shall do thee no injury”
(Rev. ii. 11), *“Blessed and holy is {o
that hath part in the first resurrection, over
such the second death hath no power” [or
claim] (Rev.xx! 6).

‘“ The dead shall stand before God'—
body and soul-—* and shall. be judged
accordiog to their works” .. .. . - -,
*The cowardly and unbelieving, &e., have
their part ,in th lake of fire. This is the
fecond death” " (Rev. xx. 14, xxi. 8),
These are all the passages.

The argument is that, as in the first
death the body dies and ceases to exist, so
in the second death the soul dies and
coanes to exist. The first destroyed man
rh{‘nionll » and the second will destroy him
n his spiritual essence. There will be as
complete an end of the whole man in the
second death as there was of part of h
in the first,

But the answer to this reasoning is
plain,

(1) The first death annihilated nothing.
It only severed for a time the wnion of
body and soul. The souls of dead men
still live, The dead themselves are to be
raised ; and * body and soul” they are %o
be judged according to their works ; or, if
wo take the other view, that the first death
is the present state of bad men, that‘death

olearly is no annibilation—nor is the
soocond.

(2.) If the second death is oessation of
all life, and that is the punishment that

g WHOLE SERIES
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ment precedes the death, the death is no
‘“ awful thing,” but a blessed relief,

(3 ) Scripture itself moreover has de-
fined the seoond death, and has exeluded

pleads. *‘Tt is the second death” to be
cast into ** the lake of fire,” and there it is
expressly said are those *‘ who worship
the beast and his image, and who receive
the mark of his name.” **‘And thay have
vo rest day nor night, and the smoke of
their torment ascendeth up for ever and
ever. (Rev. xiv. 11,) /

It may be said that this is a figurative
description, and is taken from a book of
symbols. Part of. it therefore must be
regarded as figurative. Be it so. How

consciousness 7 And® is it forgotten that
it is only in this symbolical book that the
phrase ** the second death” is found ? .

VI. Guenenna.—There are two words
in our English Testament which are trans-
lated hell. Oune (Hades) means properly
the unseen state, and is once translated the
grave (1 Cor. xv. 53), as it generally is in
the Old Testament. It is the word used
in Matt, xi. 23, xvi. 18, Luke x. 15, xvi.
23, Acts ii. 27, 31, Rev. i. 18, vi. 8, xx.
138, 14, Tt will be noted that * the death
and Aell” cast into the lake of fire are
simply Death and Hades. The passage
gives no reason to believe, as some have
taught, that there is an end of hell itself.

The other word (Ghehenna) occurs eleven
times in the Gospels, and once in James
(ili. 6). It mewns asa word [the fire of]
the Valley of Hinnom, or more fully, * of
the Valley of the soff of Hinnom.” The
name belonged originally and literally to a
valley that lay outside of Jerusalem to the
south, and was infamous for the human
sacrifives there offered to Moloch. Josiah
defiled the place, and according to a com-
mon view, it became a receptacle for all
the filth of the city. There the worms
revelled, and therg a fire- was kept con-
stantly burning, taonce it came to be an
emblem of hell. Whether this view is
quite nccurate may be questioned. - Vi-
tringa holds that ** Tophet™ was kunown to
the Jews long before ; and that it was not
the Valley of IHinnom that gave rise to the
use of the name for hell, bat the notion of
hell that suggested Tophet as a fitting name
for Gheheuna, And certainly Isa. xxx.
33 in in favor of this view. However this
be the Jewish commentators nearly all
uard the language of Isaiah (lxvi. 24) as

eaorigtion of the place of future punish-
ment. It is wot, in their judgment, a
description of the visit of literal worship-
pers (see verse 23) who cowe up to
Jerusalem and look upon literal * carcases
of mon who have transgressed,” but a de-
seription of their punishment in the next life.
The worm and the fire being symbols exist
together, not as instruments of annihilation,
but of pain. Such were the commen
notions. of the Jews when our Lord ap-
peard. They held also, most of them,
the immortality of the soul, both of the
good and of the bad ; and it was among a
people holding these notions that He used
their familiar phrase—the fire of hell, and
spoke of the wicked as cast into it——not
ounce in His teaching, but several times.

I have laid no stress on Jewish opinions,
nor have I quoted from the Old Testament;
but when it 1s said that modern notions of
puvishment were uokoown when our Lord
appeared, and that we must interpret His
words as those interpreted them who had
no knowledge of a future life, and thought
only of a local Ghehenna, I say simply
that the reasoning is not true either in its
pringiple or in its facts. KEven if the Jows
did attach an earthly local meaning to our
Lord's words, as they did, for example, to
all He told them of His * kingdom,” it
does not follow that there is no deeper,
truer meaning than theirs. Tophet may
“still  be ordained of old,” though tbx
thought onllsy of the place that Josi

olluted. Bus, -in fact they uudersteed
is words as well, and in peuses as profound
and awful, as ourselves.* .

*Any who wish to see the Wv from Josep
hus u’d from Jewish writers on these nﬁ

awaits the ungodly, then are there no | may find them in & convenient form in the “ :
degrees of punishment ; and if the punish- ' othece Sacra;” vol. p. 636,

the meaning for whioch this reasoning -

can the figures mean cessation of life or of

it
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