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WHAT WAS THE CUP?

BY CHARLES A. DENNISON.

What was the cup in the hand of our Lord,
As the grove of betrayal at midnight he trod;
When like drops of his blood lay his sweat on
the sward,
And the cry of his anguish went upward to

God ? i
Ah ! what was the cup that tMngel looked
in, .
As he hang by its brim on the gloom of mid
air ?
DId he see through its depths the last pang of
sin ?
Did he count in i's dregs the last woe of
despair ?
What spake to God's Son God's own minister
then ?

What strength was the strength that his
ministry gave ?
Was Christ’s sorrow to death hike the sorrow
of waen ?
What his grief all the grief of the Mighty to
save ?
Disciples of Jesus ! all weary of lite,

As broken of heart ye in agony fail,
Crushed down by the heel of the merciless
- strife,

Still lift to the Master your pitifal call,

Oa! think cfghe cup that our Crucitied bore,

As he bowed in the darkness, and trembled,

"~ and prayed ;
Then think of the crown that the Conqueror
wore,

Rising up in his might from Gethse mane's
shade,

~ Religions.

CHRISTIAN EDUCATION.

We take the following extract from
a recent sermon of Rew. Dr. Brooks,
President of Kalamazoo College, Mi-
chigan, whose position and mature mind
entitle his opinions to great respect.
We had the pleasure of forming his
acquaintance some years ago, and
then learned to set a high estimate
upon him as a man and a christian
minister,

The thoughts here presented deserve
careful consideration by our people at
the present time :—

What is a Christian education? A
most careful and vigorous training of
the mind is not necessarily a Christian
training.  The education given in our
public schools, excellent as it is, cannot
be called a Christian education, except
in a very general and vague sense of
the term. It is given in many instances
by men and women of the truest Chris-
tian character, who are even more anx-
lous for the religious welfare than for
the mental developmens of their pupils.
But the work for whi®® they are em-
ployed does not include, as its smallest
part, the religious training of the young.
If any one.of them, believing in what
we call the evangelical doctrines of
religion, attempts to impress these doc-
trines, or to enforce the duties which
result from them, on his pupils, another
teacher, rejecting the evidences of a
divine revelation, may with equal right,
iostill into the minds of his scholars
the principles of a deadly infidelity,
and a third may not be blamed for
enticiog the unwary young into the
corrupt forms and dangerous delusions
of the Romish church.

The State provides for its children
an education of great, value, training
their various intellectual faculties, and
hl}mg the. storehouse of their minds
with varicd knowledge. But this does
not constitute a Christian . education.
That is the training of the mind and
the heart of the Christian life and
Christian service, It is an cducation
in which the pupil is reminded of his
duty to God, and in the development of
his intellectual powers, is not allowed
to forget his obligation to be personally
a Christian. In such an education the
teacher is at liberty to consider charae-
ter more important than acquisitions of :
learning, or strength and grace of in-
telleot, and will always consider his
PUpll as not having attained the most

arn 80 long as he has
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not learned the best of all the sciences.
A Christian education is one in which
all learning is considered chiefly as a
preparation for doing good and serving
God. The true Christian eduecator de-
sires, and prays, and labors, that those
whom he teachés may be disciples of
Christ, and efficient workers in Christ’s
kingdom. - Inasmuch as to be personally
a Christian is better than all merely
intellectual attainments, a Christian
education requires that the teacher,
while attempting to impart knowledge

to develop the -meuptal powers most
fully and most systematically, should
also aim at making every pupil, first a
Christian, and then a well-developed,
efficient Christian,

But there is nothing sectarian in
this ; for we have seen that the funda-
mental idea of the Christian life is
simple allegiance to Christ. The re-
spects in which all Christians differ
from oue another are as nothing com-
pared with those in which they agree.
To lead a sinner to Christ, to awaken
faith in Christ, to make one a trathful,
earnest disciple of Christ, this is not
sectarian, but it is Christian.

There is such a thing as a sectarian
education ; and every one must recog-
nize the correctness of the classification
by which a leading journal lately dis-
tributed the colleges of our country
under the three titles, Sectarian, Chris-
tian, and Irreligious. A sectarian
school is one in which the peculiar
dogmas of a sect are regarded as more
important than simple Christian char-
acter. Such, from the very nature of
the case every school sustained by the
Romish church must be.- If I were an
honest adherent of the Papal church,
believing that salvation is attained only
by members of this communion, I would
labor with all diligence, in school and
every where else, to make men Roman.
ists ; and I cannot blame those who
use every possible means to entice the
young into their schools, that they may
acquire an influence over them, by
which they may draw them iato what
they believe to be the only true church,
and the only ark of safety. Their
schools are necessarily sectarian,

But if a teacher believes that to be
a Christian is far higher and better than
to be a Baptist,—that one must be'a
Christian belore he is prepared to be a
member of any church, and that God
will accept the service and faith of
every true disciple, whether he has
learned all truth or nevgr in this life
comes to a perfect understanding of all
the teachings of Jesus, that. teacher
may be faithiul to all his convictions of
duty while he conducts a school that is
Christian, but not sectarian. For he
esteems piety as infinitely better than
orthodoxy, and faith in Christ as im-
measurably higner than acceptance of
any creed.

But there are also irreligious schools.
For if an institution of learning is sup-
ported by men of all creeds and all
characters, they to whom its instruction
is committed, cannot, as teachers, seek
even the Christian character of the
students, without trespdssing on the
rights of some of their supporters. If
the principle on which a college is
planted ‘involves the absence of all
religious influence, and it would be
considered an impertinence for any
teacher to aim at the religious welfare
of the students, T do not see any im-
propriety' in calling it' an irreligious
college,—not in any offensive sense of
the word, for the question is debatable,
whether a college ought to be Christian,
but simply as expressing the fact.
Many able men argue in favor of such
an institation, and eluim that a perfect
freedom from the influence of Christian
truth is more favorable to the progress
of free inquiry, and 1o release from old
superstitions.  But I am afraid of such
schools of learning, not because they
encourage freedom of thought, but be-
cause the tendencies of our time are
too strongly towards freedom from the
needed restraints of religion, and be-
cause thought is more in danger of
being in bondage to the sinful tenden-
cies of our neture, than of being en<

slaved by the creed of our futters.

o
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- We need, then, Christian rather than
sectarian or irreligious schools of higher
learning. How-can we have them ?
Can the State found and endow them ?
Can all the people, Christians and Infi-
dels, Jews and Pagans, be required
to contribute for the maintenance of
Christian institutions? I know it is
sometimes said that we are a Christian
people.  But only in the most vague
possible sense of the word is this true.
We profess to believe in perfect religi-
ous liberty, not for one church simply,
but for all citizens,—not for Christians
only, but for unbelievers also; for men
of any creed and for men of no creed.
[t is a fundamental principle among
Baptists, that every nran is accountable
for his religious opinions and character
to God alone,—that so far as the civil
power is concerned, all religions, and
the adherents of all religions are alike
in their rights,—that Christianity asks
no patronage from the State, and cannot
receive any without damage to herself.
If this is a correct position, the State
.has no right to establish or maintain a
Christian school of learning. . It is an
interference with the admitted rights
of those who reject Christianity. And
the fact that these are very few, com.-
pared with the whole population, can-
not change the character of the act.
They have their rights, and those
rights must be respected. It cannot be
right that all the people, of all possible
religious opinions, be compelled to sus-
tain Christian institutions, whether of
learning or of worship, '

But suppose this difficulty did not
exist. Let it be admitted for a moment
that all the people profess to be Chris-
tians, and all without exception, are
ready to co-operate in sustaining a
Christian College. Yet these avowed
Christians are of all grades ot opinion,
even respecting the fundamental doc-
trines of Christianity. How can they
agree as to what constitutes the essence
of our religion? To meet the demands
of each of the different sects, nothing
must be taught, that is in direct oppo-
sition to the opinions of any sect. Klse
the members of that scct will justly
complain that their rights are invaded.
But we have seen that to include in
Christian doctrine only ‘what all Chris.
tians accept, is to include nothing dis--
tinctively~ Chtistian. - And as such
doctrive could not rightly be called
Christian, so a school which should
teach only such doctrine, could not be
called a Christian school. It must tuke
rank among irreligious schools,

In our colleges the amount of direct-
ly religious instruction that is imparted,
especially in the recitation room. is
very small, and cannot be large. But
the indirect instruction is much greater,
and insinuates 1tself into every depart-
ment of study. There is certainly
nothing specially religious in the study
of Togic and rhetorie ; and a Pagan or
a Jew might fully comprehend, and
clearly expound the principles of both.
But some of you know that Archbishop
Whately in his treatises on these sub-
jects,” finds occasion, by his abundant
and apt illustrations, to make known
his opinionr on almost every leading
question that has agitated the Christian
chureh. And he does it legitimately.
How much more opportunity would a
teacher find for such illustrations iu the
oral instructions of the class-room.
Where should an earnest teacher find
illustrations of any department of art
or science, if not in tho-e subjects which
absorb his chief attention? In teach.
ing the Evidences of Christianity, or
Natural Theology, or Moral Philosophy,
a Christian teucher not only has abun-
dant epportunity to make known his
opinions on various questions, respect-
ing which ‘the Christian world is divid-
ed, but he can scarcely avoid doing so, |
His opinions will shape his illustrations
and his arguments ; and even when he
has vo such intention, he will uncon-
sciously but surely indicate his Chris-
tian philosophy.

Sowe time ago I heard the President
of an oxoollontgtmf University preach
to the students on a Sunday afternoon.
He is a man of catholic fu!h{. and
perbaps as free from sectarian bias as
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be. His subject was not such as to
demand any doctrinal statement, to
which any one of half a dozen leading
Christian denominations would object.
He did not utter a single sentence
which, taken by itself. could be criti-
cised as sectarian. Yet his discourse
as a whole, in its general tone, in its
pervading spirit, in its underlying
philosophy, indicated very clearly his
attitude in reference to some of the
fundamental doctrines as to which the
sects differ. No one carefully listening
to him could mistake his denomina-
tional relations. And how could it be
otherwise > How can an earnest man
preach and say nothing? How can
he say aoythidfg from a full hehrt,
without indicating his opinions on sub-
jeets in which his heart is deeyly
interested > I do not now refer, of
course, to questions affecting the moral
government of God, the character of
man, the way of salvation, the mission
of Christ. These will not be kept out
of sigh*.  And if the Christian teacher
bas well defined ideas on these ques-
tions, his pupils will learn what his
opinion are, even if he wishes to con-
ceal them. Anund if they are, in hi#
estimat on, the feundation of all Chris-
tion charmoter, and the most important
teachings of the inspired word, he will
not wish to conceal them.

Hence the inevitable tendency, in our
higher institutions of learning which
are not distinctively religious, is to
become irreligious. Men of positive
religious convictions are likely, sooner,
or later, to give offense to those from
whom they differ; and their places
must be filled by men less likely to
give offense. I speak of this as the
tendency in such institutions. It is not
always developed at once. * Some such
institutions are under the direction of
men of noblest Christian character,
who cannot fail to exert a favourable
influence on the character of the young
men whom' they teach. But this will
not always be so. With human nature
what it is, and the people as wide apart
as they are in their religious convic-
tions, a change will inevitably come,
sooner or later; and the sons of
Christian parents will be subjected to
the instructions of men who will min-
gle with their teachings the doubts of
scepticism or the sneer of infidelity,
just as their predecessors are now in-
cidentally teaching the truths of Chris-
tianity, and the value of Christian faith,

The remedy for this is in Christian
achools of learning, in acaddmies and

colleges founded  and sustained by
Christian men, for Christ and the
church. We eannot do without them.

Our churchés cannot have the largest
prosperity without them. We shall
fail of an adequate ministry without
them. Too many of our sops and
daughters for whom we seek a higher
education, will, without them, acquire
power unsaunctified by the grace of God,
only to misuse. Oh! that all our peo-
ple could see their obligation, in this
regard, to their own children, their
obligation te Christian truth and the
welfare of the world, their obligation
to the church of Christ which he pur-
chased with his blood.

The influence of a good college on
the denomination of Christians sustain-
ing it, cannot fail to be good. Blot
out all the influence on the Baptists in
New England, exerted by Brown Uni.
versity, andpyou greatly diminish the
number and the efficiency of the church-
es, us well as the number and power
of the miuisters. Hamilton and Ro.
chester have contributed largely to
manke the Baptists of New York, and
of ull the Western States, what they
are. The Uviversity at Lewisburg has
added to the resources of our brethren
in Peonsylvania fur more than she has
received from them. So in any one of
the newer States, a good school of
learning will add to the._general oulti-
vation of the people, and maultiply the
number of ministers, and make the
standard of attaivment in the ministry
higher, and give new strength to the
churches. ‘ -
e —
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STATE OF MEN AFTER DFATH.

BY REV. ALVAH HOVEY, D, D.
Paradise,

In the last two articles of this series
I have examined the only two passages
of the New Testament which seem to
me, at first sight, to be inconsistent
with the doctrine of a general resur-
rection at the return of Christ in glory,
and have found them, upon further
study, entirely consistent with that
doctrine. I return, therefore, to the
conclusion reached in my second arti-
cle, namely, that ** the doctrine of a
middle state is established by the only
suitable: evidence ; and this evidence
i8 80 plain, and direct, and complete
as to reunder serious doubt impossible
to one who accepts the New Tes'ament
as an iospired record.” But I now
wish to modily this statement, making
it read: “ And this evidence is so
plain, and direct, and complete as to
exclude all doubt from my own mind ;”
for it does not accord with truth or
charity to say that the evidence must
be equally comvincing to every one
who accepts the New Testament as an
inspired record. Had [ thought of
particular persons, when writing the
original sentence, the extravagance of
the remark would have been instantly
suggested ; but none were in my mind;
and so, without sufficient reflection, I
assumed that what appeared to me so
plainly revealed by the Saviour Him-
self, and by His inspired apostle, must
appear in the same light to others.
With this correction I repeat my
statement, that the doctrine in ques-
tion is established by the only suitable

eyidence, namely, the testimony of
Grod's Word.

But what do the Scriptures teach as
to the condition of good men between
their death and resurrection ? As to
their bodies no special light from reve.
lation is needed, for it is obvious to
sense that they rest in the grave and
return to dust; yet when the Bible
speaks of the consequences of death
to the body, 1ts language agrees with
the evidence of our senses. To this
general remark another may properly
be added, that the effects of death
upon man, as a living being, are some-
times, and especially in the poetical
books of Scripture, described by its
effects upon the body. And this is
just what might have been expected
from the popular style of that holy
book. But what does the Sacred
Record say of departed spirits? For
if we are to know any thing in respect
to their condition after death, light
from revelation is indispensable ; the
testimony of reason, conscience, aspira-
tion leaves us still in doubt; the eye
of sense cannot pierce the ¥eil ; and
our only reluge is the Word of God.
That, however, does not disappoint us ;
it gives us light, sweet, pure and
quickening, though not perhaps in
such fulness as some of us crave. But
enough is revealed to awaken gratitude
and 1ospire hope. For the state of
pious souls immediately after death is
described as ** being in Paradise,” * in
Abrabam’s bosom,” *‘with Christ,”
and “perfect.” To ascertain their
condition, therefore, is simply to find
the weauiog of these expressions, as
employed by Christ and His apostles.

The souls of the rightrous enter .

Paradise at death. For it is recorded
that Jesus was crucified botween two
malefactors (Luke 28 : 42 s¢.), one of
whom blasphemed Him, while the
other said to him, ** Lord, remember
me when thou comest in thy kingdom !”
Iustead of adjusting His response to
the form of the petition, Jesus replied,
** Verily 1 say unto thee. to.day shalt
thou be with me in Paradise.”  What
then, was meant by Paradise? The
word was used by Xenophon to siguify
a spacious garden or park, having
streams and trees; *‘ enclosed against
injury, yet with its patural beauty un-
spoiled.” It was selected by the
Seventy to siguify the garden of Eden,
and is employed wherever there is an
allusion to that delightful spot. It was

used by the Essenes to signify a region
hoyond’ the ocean, opprun’d ;;"no
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